
 

May-June 2020 

ISSN: 0193-4120 Page No. 23729 – 23735 

 

 

23729 Published by: The Mattingley Publishing Co., Inc. 

Riba According to the Al-Qur'an view (Thematic 

Tafsir Study About Riba Verses) 
 

Nasiri, Lecturer at STAI Taruna Surabaya, East Java, Indonesia 

E-mail: nasiri.abadi@yahoo.com 

MiftahulUlum, Lecturer at STAI SyaichonaMoh. CholilBangkalan, East Java, Indonesia 

E-mail: miftahul_ulum2001@yahoo.com 

LailatuZahroh, Lecturer at STAI Taruna Surabaya, East Java, Indonesia 

E-mail: lailatu.zahroh@yahoo.com 

Moh. Fudholi, Lecturer at STAI MiftahulUlumPamekasan, East Java, Indonesia 

E-mail: are_lee_81@yahoo.co.id 

WildaniHefni, Lecturer at IAIN Jember, East Java, Indonesia 

E-mail: wildani91@gmail.com 

 

Article Info 

Volume 83 

Page Number: 23729 – 23735 

Publication Issue: 

May - June 2020 

 

 

 

 

 

 

 

 

Article History  

Article Received: 11 May 2020 

Revised: 19 May 2020 

Accepted: 29 May 2020 

Publication: 12 June 2020 

Abstract: 

Riba discussed by the Qur'an through four stages, similar to the steps of khamr 

prohibition (hard drink). The first stage of merely describing the negative element, 

namely surah ar-Rum verse 39. Then followed the cues of its haram (Surah an-Nisa 

': 161). Later in the third stage, as expressly stated prohibition of one form, which is 

doubled (Surah al-Imran: 130). Finally, total prohibition and in its various forms is 

the QS. al-Baqarah 275-279. Islam prohibits the practice of usury, for several 

reasons, among others: first, because Allah and His Messenger forbid or make it 

haram. Second, because of usury requires taking someone else's property with no 

compensation (vanity). Third, by usury, people become lazy attempt lawful shara '. 

Fourth, when usury is ingrained in a person, then that person prefers to raise money, 

because the money will benefit cattle greater than the trade and done with no 

difficulty. Fifth, usury cause rupture benevolence toward our fellow human beings 

by way of debt or eliminate the useful of debt, then it is more likely to extort usury 

of the poor rather than helping the poor. 

Keywords: Riba, al-Qur'an, Islam. 

 

A. Introduction 

         An important problem in the economy is the 

economic cycle. Economists agree that the main 

cause of the economic crisis is interest paid as 

capital borrowing (riba). That is the impact of riba 

on economic growth. Now riba which is loaned out 

is a principle of developing property in companies, 

it means that it will concentrate wealth on the 

control of the wealthy, even though they are only a 

small part of all members of the community, then 

their purchasing power in production results is also 

small, at the same time the income of the workers in 

the form of wages or others, is also small. Then the 

purchasing power of most members of the 

community is small too. 

        The problems in Indonesian society, in 

particular, have become a habit that can be 

ascertained, the practice of borrowing and 

borrowing money, both developed by companies 

and only individuals. They make rules that 

incriminate small people (poor), including paying a 

percent per month. 

        This practice of usury, since the time of the 

Jahiliyah, is well known and even rampant until 

Islam comes with Muhammad as its Messenger - 

erasing little by little this very inhuman practice of 

usury. This is evidenced by the decline of the six 
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verses of the Koran that speak of usury. The six 

verses, explain the law and threat to people who 

develop usury practices. 

 

B. Verses about Riba 

        The word riba, in the Qur'an, is found in four 

surahs, namely al-Baqarah, al-Imran, an-Nisa 'and 

ar-Rum. The first three letters descended on Medina 

after the Prophet Muhammad moved from Makkah 

to Madinah (Madaniyah verses), while the last surah 

(ar-Rum) descended on Makkah (verse Makkiyah).
1
 

        The first verse that talks about usury is verse 39 

of the surah ar-Rum: 

ٔيب آتٍتى يٍ انشثب نٍشثٕا فً ايٕال انُبس فلا ٌشثٕا عُذالله ٔيب 

.آتٍتى يٍ صكٕاح تشٌذٌٔ ٔجّ الله فأٔنئك ْى انًضعفٌٕ  

"And the thing of riba (additional) that you give so 

that he will increase on human property, then usury 

does not increase in the sight of Allah. and what you 

give in the form of charity that you mean to reach 

the pleasure of Allah, then those who do so are 

those who multiply (merit) "(Surah ar-Rum: 39). 

 

The second verse that talks about usury is the 161st 

verse of an-Nisa ': 

 

ٔأخزْى انشثٕا ٔقذ َٕٓا عُّ ٔاكهٓى ايٕال انُبس ثبنجبطم ٔاعتذَب 

.نهكبفشٌٍ يُٓى عزاثب انًٍب  

 

"And because they eat usury, when in fact they have 

been banned from it, and because they eat the 

wealth of the people in a foolish way, we have 

provided for those who disbelieve among them a 

painful punishment" (Surat al-Nisa ': 161 ) 

 

      The third verse that talks about usury is 275-279 

letters al-Baqarah:    

انزٌٍ ٌأكهٌٕ انشثٕا لا ٌقٕيٌٕ الا كًب ٌقٕو انزي ٌتخجطّ انشٍطبٌ 

 يٍ انًس رنك ثأَٓى قبنٕ اًَب انجٍع يثم 

انشثٕا ٔاحم الله انجٍع ٔحشو انشثٕا فًٍ جبءِ يٕ عظخ يٍ سثّ 

 فبَتٓى فهّ يب سهف ٔأيشِ انى الله ٔيٍ عبد

                                                 
1
Muhammad bin Alwi al-Maliki, Zubdat al-Itqan fi Ulum al-

Qur‟an, (Jiddah: Dar al-Shuruq, 1986), h. 12. 

.  فأٔنئك اصحبة انُبس ْى فٍٓب خبنذٌٔ

 

"People who eat usury will not stand up, but as the 

establishment of people who are stirred by the devil 

with a slap. Being so, because they actually say: 

nothing but trade is just like usury, but Allah has 

justified trade and forbidden usury. Because of that, 

then whoever comes from the teaching of his Lord, 

then stops, so that what has passed and the matter is 

up to Allah, but whoever returns, they become 

experts in hell; they will last in it. (Surat al-

Baqarah: 275). 

 

. ًٌحق الله انشثٕا ٌٔشثً انصذقبد ٔالله لا ٌحت كم كفبس اثٍى

 

"Allah exterminates usury and he nourishes alms, 

and God does not like those who are very sinners." 

(Surat al-Baqarah: 276). 

 

 .ٌبٌٓب انزٌٍ آيُٕا اتقٕا لله ٔرٔايب ثقً يٍ انشثٕا إٌ كُتى يؤيٍٍُ

 

"O believers! Fear Allah and leave the remnant of 

usury, if truly you are believers." (Surat al-Baqarah: 

278). 

 

ٌْ تجُْتىُْ فهََكُىْ سُءُٔسُ  إِ َٔ  ِّ سَسُٕنِ َٔ  ِ ٍَ اللَّه ٌْ نَىْ تفَْعهَُٕا فأَرََُْٕا ثحَِشْةٍ يِ فئَِ

 ٌَ ٕ ًُ لا تظُْهَ َٔ  ٌَ ٕ ًُ انِكُىْ لا تظَْهِ َٕ أيَْ

 

"So if you do not work (leaving the remaining 

usury), then know that Allah and His Messenger will 

fight you, and if you repent (from taking usury), then 

to you is your treasure; you do not persecute and 

are not (also) persecuted "(Surat al-Baqarah: 279). 

 

      The fourth verse that speaks about usury is verse 

130 of the letter Ali Imran: 

 

ٌب آٌب انزٌٍ آيُٕا لاتأكهٕاانشثٕا اضعبفب يضبعفخ ٔاتقٕالله نعهكى 

 .تفهحٌٕ

"O ye who believe, do not eat usury by multiplying 

and fear Allah so that you will have good luck" 

(Surat Ali Imran: 130). 
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C. Sabab al-Nuzul (For the Fall of Riba Verses) 

        The verses about usury are revealed through 

four stages, the same as the verses about khamr. The 

first verse that talks about usury is verse 39 letter ar-

Rum, second verse 161 letter an-Nisa ', third verse 

130 letter al-Imran and the fourth verse 275-278 

surat al-Baqarah.
2
 

        The following will explain the stages and 

causes of the decline of these verses, even though 

not all of them are found in sababnuzul. 

        First, the verse revealed is verse 39 letter ar-

Rum. This verse only states that a usury (excess) 

done by someone, will not increase in the sight of 

Allah. This verse was revealed when most people 

tried to develop their business by giving gifts to 

people who were able to get more rewards.
3
 So this 

verse comes down to explain that such a thing is not 

the actual way of business development.
4
 

        Second, the verse revealed is verse 161 surat 

al-Nisa '. This verse states that the person who eats 

usury means that he has eaten other people's 

property in a vanity. Third, the verse revealed is 

paragraph 130 of the letter Ali Imran. The decline of 

this verse, according to Imam Muhammad al-Biqa'i, 

was because Amr bin Uqays (in another narration of 

UshairimibnAbd al-Ashal) made a usury transaction, 

and he was reluctant to convert to Islam before 

collecting usury. But during the Uhud war, he asked 

about the children of his uncle and some of his 

friends. After being told that they were at Uhud, he 

immediately rode his horse and went to meet them. 

When the Muslims saw it they told him to go home, 

but he claimed he had faith. He was actively 

involved in the war and suffered severe injuries. At 

his home he was asked about the reasons for his 

involvement in the war, whether because he wanted 

                                                 
2
Wabah al-Zuhayli, al-Tafsir al-Munir fi al-'Aqidahwa al-

Shari'ahwa al-Manhaj,Juz III, (Bairut: Dar al-Fikr al-Mu'asir, 

1999), h. 91. 
3
MiftahulUlum, “The Concept Of Maslahah By Al-Imam Malik 

And Al-Imam Al-Tufi (ComparatifStudi of Maslahah Al-Imam 

Malik and Al-Imam Najm al-Din Al-Tufi)”, Veteran Law 

Review, Vol. 2, No. 1 (Mei 2018), 64. 
4
Ahmad Sawi al-Maliki,Hashiyah al-'Allamah al-

Sawi'AlaTafsir al-Jalalain,Jilid III, (Bairut: Dar al-Fikr, 1993), 

h. 307. 

to defend his family or for the sake of God. He 

answered, "for the sake of Allah and His 

Messenger". Not long after he died because of the 

wound. Allah's Apostle SAW stated that he was a 

resident of heaven, even though he did not pray. 

This event is what is temporarily used by scholars as 

a cause of the decline of the verse, and as it is seen 

that he is still related to the Battle of Uhud which is 

the description of the previous verses.
5
 

       The fourth or the last verse about usury is the 

verses contained in Sura al-Baqarah, starting from 

verse 275 to verse 279. Even this verse is considered 

as the last legal verse, or last received by the 

Messenger of Allah SAW Umar Ibn al-Khattabsaid , 

that the Prophet SAW died before he could interpret 

the meaning, which is complete.
6
 

        Abu Ya'la and IbnMundih narrated from Ibn 

Abbas, that he said: "This verse was revealed to the 

Banu 'Amr bin' Auf from the Thaqif and the 

Banhirah from the Makhzum. The Mughirahs made 

usury, lending money by paying the ThaqifSo when 

Islam forbids usury, Banu 'Amr and BanuMughirah 

went to' Utab bin Usaid (in Makkah), then they 

(BanuMughirah) complained about the usury 

problem he had committed against the Banu 'Amr. 

Then' Utab bin Usaid sent a letter to the Messenger 

of Allah SAW, then verses 275-279 this surah of al-

Baqarah.
7
 

 

D. MunasabahRiba Verses 

1. QS. ar-Rum: 39 

If in the previous verse it talks about sincerity of 

acting because of Allah alone, then here (verse 39 of 

the letter ar-Rum) is described about the 

conversation which has certain purposes. Because of 

that, it seems that the previous verse used a single 

editor and which of course was first directed to the 

                                                 
5
Wabah al-Zuhayli, al-Tafsir al-Munir fi al-'Aqidahwa al-

Shari'ahwa al-Manhaj,Juz III, (Bairut: Dar al-Fikr al-Mu'asir, 

1999), h.82  

 
6
QuraishShihab, Tafsir al-Misbah, PesanKesandanKeserasian 

al-Qur‟an, (Jakarta: LenteraHati, 2004), h. 588 
7
Wabah al-Yuhayli, al-Tafsir al-Munir fi al-Aqidahwa al-

Shariahwa al-Manhaj,Juy III, (Bairut: Dar al-Fikr al-Muasir, 

1999), h. 85. 
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Messenger of Allah, while this uses the plural, and 

thus he was directed to many people. It was 

suggested that the change in form was aimed at 

issuing the Prophet SAW who was so noble and 

noble.
8
 

2. QS. al-Nisa ': 161 

The previous verse talks about one of their great 

forms of tyranny, which prevents humans from 

going to the path of Allah SWT, so this verse 

mentions some other parts of the details of the 

tyranny, namely that the partial deprivation of what 

was previously memorized is also due to them 

consuming usury, which is something that is very 

inhuman, when in fact they have been forbidden by 

God from taking it. Thus they combine two at a 

time, inhuman and violate the commandments of 

God, and because they eat people's property in a 

vanity way such as through fraud, or bribes and 

others. We have provided for the disbelievers among 

them a painful punishment that they are the Ahl al-

Kitab of the Jews in the hereafter.
9
 

3. QS. al-Baqarah: 275-279 

    The verses that previously talked about livelihood 

or charity in various aspects. In encouraging advice 

implied advice to work and achieve what can be 

endowed. Because how can you give, if he doesn't 

have something. There are ways to obtain property 

that is prohibited by this verse, which is contrary to 

alms. This method is usury. Alms is a sincere gift 

from the capable to those who need it without 

expecting their reward. Riba is taking advantage 

over capital from those who need to exploit their 

needs. Those who eat riba are criticized by this 

verse, moreover this practice is widely known 

among Arab society.
10

 

Wahbah al-Zuhayli said that Verse 274 explains 

about infaq and sadaqah, which certainly gives 

wealth to others without reciprocity (bi ghairi 'iwad), 

with the aim of taqaarub (closer to Allah) and in 

order to seek the pleasure of Allah SWT, the verse 

                                                 
8
Imam Zarkasyi, al-Burhan fi Ulum al-Qur‟an, (Cairo: Isa al-

Halabi, 1998), h. 102  
9
QuraishShihab, Tafsir al-Misbah, h. 628 

10
 Ibid. 

75th and the next verse explain murabina, that is, 

those who give alms to others without any return. 

Alms will get blessings from Allah, whereas in 

usury, his blessings are removed by Allah. So, the 

relevance of the two groups of verses above is al-

tadad (contradictory).
11

 

4. QS. Ali Imran: 130 

    If the study area or discussion about the battle of 

Uhud had been completed, then the verse that talks 

about usury in the 130th verse of this letter, may be 

too confusing to find the secret of its placement 

here. But the verses that speak of the battle of Uhud 

are still quite long. This makes the clerics 

temporarily seek the relationship, even some of 

them because they are not satisfied with the efforts 

or other 'ulama' views stop and conclude that this 

verse does not need to be connected with the 

previous verses.
12

 One of the opinions that can be 

considered is what was stated by al-Qaffal that 

because the mushrikin financed their wars, among 

others at the battle of Uhud, with the wealth they 

produced from usury, it might have crossed the 

minds of the Muslims to collect the costs of warfare. 

through usury. This verse comes down reminding 

them not to go there. 

 

E. Interpretation and Explanation of Riba Verses 

Riba is discussed by the Koran through four stages, 

similar to the stoning of Khamr (liquor). The first 

stage is simply to describe the existence of negative 

elements, namely the letter ar-Rum verse 39. Then 

followed by a sign about the prohibition (Surah an-

Nisa ': 161). Furthermore, in the third stage, it is 

expressly prohibited from one of its forms, which is 

multiplied (Surah al-Imran: 130, the latter, the total 

and in various forms, namely in Surah al-Baqarah 

278. 

        In the beginning of verse 39 of the letter ar-

Rum above, Allah SWT begins with a call to those 

who believe, followed by prohibiting usury. Thus 

                                                 
11

Wabah al-Yuhayli, al-Tafsir al-Munir fi al-Aqidahwa al-

Shariahwa al-Manhaj,Juy III, (Bairut: Dar al-Fikr al-Muasir, 

1999), h. 85 
12

Ibid. 
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began, giving a signal that it is not the nature and 

behavior of the believer to eat that is to seek and use 

the money he obtained from the practice of usury. 

Riba or excess discussed by the above verse, is the 

nature of ad'afanMuda'afah. the word ad'afan is the 

plural form of di'f which means similar so that one 

becomes two. Di'fain is the form of two, so that if 

you have two eyes then it becomes four, ad'afan is 

multiplied. This is indeed the habit that occurs in 

Jahiliyah society. If a person is unable to pay his 

debt, he is offered or offers a payment suspension, 

and in return for that suspension, he is in time when 

paying off the debt, paying it double.
13

 

        The word ad'afanmudafah is not a requirement 

for this prohibition. but just describing the reality 

that prevailed at that time. However the final 

decision for those who carry out debt transactions is 

his word: "For you the essence of your wealth; you 

do not persecute nor are persecuted (QS.al-

Baqarah: 279). Indeed, it may be thought that those 

who stop the practice of usury suffer losses, but the 

assumption is not true, leaving the usury will have a 

harmonious relationship between members of the 

community, and fostering cooperation and helping, 

which in turn leads to happiness.
14

 

Riba in terms of language is addition. While the 

jurists put forward the rules, some even judge the 

hadith even though in essence this is a hadith da'if, 

that kulluqardjarramanfaatanfahuwaharamun 

(every receivable that invites benefits / exceeds the 

amount of debt, then it is prohibited / riba 

forbidden).
15

 This view or rule is not entirely 

correct, because the Prophet Muhammad SAW once 

confirmed that payments exceeded what was 

borrowed. The Prophet's Companion, Gabriel 

IbnAbdillah, reported that "he once condemned the 

Prophet and after some time he came to the Prophet, 

he paid and exaggerated him" (Hadith Narrated by 

Bukhari and Muslim); although it must be 

                                                 
13

SulaimanIbnu'Amr,  Al-Futuhat al-Ilahiyah, (Kairo: Dar Fikr, 

1994), h. 200. 
14

HendiSuhendi,FikihMuamalah, (Jakarta: Raja 

GrafindoPersada, 2002), h. 60. 
15

Abu Bakar Muhammad Shata>, I'anat al-Talibin, 

(Semarang:Taha Putra, t.t.), h. 19. 

underlined that the addition is not indicated when 

carrying out the loan and borrowing contract. 

        It is not easy to explain the nature of usury, 

because the Qur'an does not elaborate in detail. The 

Apostle did not even have time to explain it 

completely, because the series of usury verses 

dropped before he died. Indeed many stories about 

the practice of usury at that time. The commentator 

IbnJarir al-Tabari narrated through Ibn Zaid who 

received information from his father, that usury in 

the Jahiliyah period was in multiplication and age of 

animals. A person who owes, when the payment 

period arrives, will be met by the debtor and say to 

him, "pay your debt or you add to me the amount of 

your debt." So if the creditor has something for 

payment, then he repays it, and if not, and the debt is 

an animal, then he paid after being able to with an 

animal older than he had borrowed. If what he 

borrows is money, then if he is unable to pay, he 

multiplies it to 100 times, then 200 times and so on. 

        Besides the above form, which is popularly 

called riba al-nasiah, the Apostle also forbade other 

forms of usury, which is called riba al-fadl, namely 

exchanging the same type of goods, but with 

different levels. The Prophet said: "Gold with gold, 

silver with silver, wheat with wheat, dates with 

dates, salt with salt, something in common with the 

same, hands with hands (direct surrender). Whoever 

exaggerates something or asks to exaggerate, he has 

practiced usury, both those who take and those who 

give. "(Bukhari and Muslim through Said al-

Khudri). 

        In my opinion, usury is the biggest economic 

crime. He is oppression of the needy. Oppression in 

the economic field can be greater than oppression in 

the physical field. He is the murder of humanity's 

humanity and his honor on an ongoing basis. No 

wonder if so many 'ulama', including Shaykh 

Muhammad Abduh who considered the infidels of 

those who practice riba even though they admit their 

refusal and even though they recite the creed and 

formally pray are similar to infidels who are 

endangered in hell. 
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F. Types of Riba in Islam 

IbnQasim al-Ghazy divided usury into two parts, 

namely usury fadl and usury nasiah.
16

 In contrast to 

al-Ghazy, Muhammad Ibrahim al-Bajuri said that 

there are four kinds of usury,
17

 namely: 

 

1. Riba al-Fadl is usury which applies more than one 

of the two exchanges that are traded, if what is 

traded and the same, the excess of the scales on the 

goods being weighed, the excess amounts to goods 

that are measured and excessive in size on the items 

measured . 

2. Riba al-Nasiah is usury which applies the 

payment system or the redemption is doubled 

because the time is delayed. 

3. Riba al-Yad is selling (exchanging) ribawy goods 

with the like by ending the handover (which should 

be handed over immediately). 

4. Riba al-Qard is any debt that provides benefits to 

people who give forests (muqrid). 

 

G. 'IllatForbidden Riba 

        As for the reasons forbidden usury, among 

others: 

1. Because Allah and His Messenger forbade or 

forbid it. 

2. Because usury requires taking other people's 

property with no reward. 

3. By making usury, the person becomes lazy to try 

legitimate according to Shara. If usury  has been 

ingrained in someone, then that person prefers to 

raise money, because money livestock will get 

greater profits than trading and done with no effort. 

4. Usury causes the breaking up of good deeds 

towards fellow humans by means of debt-

receivables or eliminates the principles of debts, so 

usury is more likely to extort the poor than to help 

the poor. 

 

H. Conclusion 

                                                 
16

IbnuQasim,Fath al-Qarib, (Surabaya: al-Hidayah, 1999), h. 

30. 
17

Ibrahim al-Bajuri,Hashiah al-Bajuri, (Bairut: Dar al-Kutub, 

1990), h.340. 

Riba is discussed by the Koran through four stages, 

similar to the stoning of Khamr (liquor). The first 

stage is simply to describe the existence of negative 

elements, namely the letter ar-Rum verse 39. Then 

followed by a sign about the prohibition (Surah an-

Nisa ': 161). Furthermore, in the third stage, it is 

expressly stated that it is prohibited from one of its 

forms, which is multiplied (QS. Al-Imran: 130). 

Finally, total deprivation and in various forms, 

namely in QS. al-Baqarah 275-279. 

 

        The practice of usury which is forbidden in 

Islam is of two types (models), first, ribafadl, that is 

usury which implements a system of paying debts in 

excess of borrowed money. Secondly, usury nasiah 

is usury which implements a system of 

postponement of maturity in repaying debts, with 

the note that the borrower would pay twice the 

money borrowed. Both models of usury are 

burdensome to small people, especially borrowers. 

        Islam prohibits the practice of usury for several 

reasons, including: first, because Allah and His 

Messenger forbid or forbid it. Second, because 

usury requires the taking of other people's property 

with no reward (vanity). Third, by making usury, the 

person becomes lazy in trying to be legitimate 

according to shara '. Fourth, if usury is ingrained in a 

person, then the person prefers to raise money, 

because money livestock will benefit more than 

trade and be done with no effort. Fifth, usury causes 

the breaking up of good deeds towards fellow 

human beings by way of debt-receivables or 

eliminates the principles of debts, so usury is more 

likely to extort the poor than help the poor. 
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